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Abstract:

This study analyzes the interaction between Islamic values and local
wisdom in fostering a harmonious social ecosystem within the disability
community. The research object is the Bananul Amanah Foundation in
Madiun Regency, which accommodates Children with Special Needs

Keywords: (ABK) in its dormitory. The purpose is to explore how Islamic ta'awun
Children with Special Needs, mutual assistance is integrated with local mutual cooperation to
Ta'awun, Love, Tolerance, promote inclusion. The method employs an intensive ethnographic
Inclusion qualitative approach, involving participatory observation of ABK's daily

lives, in-depth interviews with caregivers, managers, and subjects, and
analysis of internal documents. Results reveal effective internalization
of ta'awun via mutual cooperation, where daily task divisions enforce
reciprocal obligations that surpass individual limitations, converting
disabilities into collective strengths. Discussion highlights emotional-
spiritual love and active tolerance rooted in affection, aligned with QS.
Al-Maidah: 2, transforming tolerance into tangible actions. Integrating
ta'awun based on love and tolerance with mutual cooperation creates
an inclusive dormitory environment for ABK, serving as a model for
social harmony.
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INTRODUCTION

Children with Special Needs (CSN) or Anak Berkebutuhan Khusus (ABK) remain
one of the most vulnerable groups in efforts to achieve equitable and inclusive social
development. Children who experience developmental disorders, physical, mental,
sensory, or intellectual limitations, as well as those with exceptional talents, require
educational and social environments that recognize their diverse capacities and needs
(Abubakaretal., 2022; Voukkali et al., 2024). Mental disabilities, in particular, may involve
psychological disorders influenced by various individual and environmental factors
(Suhermanto, 2024; Veleti¢ et al., 2023). However, disability has frequently been
understood through moral, charitable, and medical perspectives that emphasize
individual limitations rather than social participation and capability (Hefniy & Alwahedi,
2025; Holidi, 2025). Consequently, people with disabilities often experience exclusion
from education, employment, and community life. Empowerment is therefore essential
because it positions persons with disabilities not merely as recipients of assistance but as
active participants and agents of change. Inclusive development requires meaningful
participation, equal opportunities, and supportive social relationships that enable every
individual to contribute to and benefit from social development.
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Despite increasing commitments to inclusion, substantial inequalities continue to
characterize the educational experiences of persons with disabilities in Indonesia. Data
from the Central Statistics Agency indicate that Indonesia had more than 17.8 million
persons with disabilities in 2024. Educational inequality remains particularly concerning,
as 17.85% of persons with disabilities aged over five had never received formal education,
compared with only 5.04% of the non-disabled population (Hikmah & Mudarris, 2026;
Manshur, 2026). Educational attainment also demonstrates persistent disparities: 4.51%
had never attended school, 12.04% had not completed elementary education, and only
5.58% had obtained a higher education degree. Although Law Number 8 of 2016
guarantees educational rights for persons with disabilities, and Permendiknas No. 70 of
2009 promotes inclusive education, institutional access alone has not fully eliminated
social and educational exclusion.

This broader inequality is reflected in the daily realities of children with disabilities
who require residential educational support, particularly those living far from specialized
schools or experiencing socioeconomic vulnerability. Educational services for children
with disabilities have historically developed through segregation, integration, and
inclusion, each providing different levels of participation in mainstream educational
environments (Islamiah & Maulidiah, 2024; Maisuroh & Aisyah, 2024; Safitri & Lateh,
2024). Special schools and inclusive schools represent important alternatives, yet their
accessibility and capacity remain uneven. Some special schools also face limitations in
accommodating diverse disability categories, potentially excluding children with
intellectual disabilities, learning difficulties, and developmental delays (Dewi et al., 2020).
In response, disability boarding facilities have emerged as an alternative educational and
caregiving environment. Boarding special schools combine educational services with
residential support, although the management of schools and dormitories may be
integrated or separated. Within these environments, daily life requires children with
diverse abilities to negotiate dependence, independence, cooperation, and social
interaction. Consequently, ta'awun, compassion, and tolerance become important social
values for sustaining collective life.

Previous studies have contributed important insights into educational and social
practices within residential environments for children with disabilities. Khusna and
Harsiwi (2023), for example, examined the Samudra Terra Athena boarding school in
Bangkalan, Madura, and demonstrated continuity between learning activities conducted
at school and those implemented in the dormitory. This finding highlights the importance
of integrating formal educational processes with residential caregiving practices.
Meanwhile, Rahmawati and Muhibbin (2022) investigated uncertainty among children
with physical disabilities and identified the challenges associated with slow social
adjustment within the YPAC Surakarta environment. These studies demonstrate that
residential settings constitute significant spaces for learning, adaptation, and personal
development. However, previous research has primarily emphasized educational
continuity and individual adjustment. Limited attention has been given to everyday social
interactions among children with different types of disabilities and to the collective
mechanisms through which they support one another. More specifically, existing studies
have not sufficiently examined how Islamic social values and interpersonal relationships
shape cooperation within disability boarding environments.

A further limitation in the existing literature concerns the absence of an
integrated framework connecting ta'awun with the values of love and tolerance in the
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everyday lives of children with disabilities. Islamic teachings strongly emphasize mutual
assistance, as reflected in Surah Al-Ma'idah verse 2, which encourages believers to
cooperate in goodness and piety. Similarly, the Prophet Muhammad described believers
as parts of a building that strengthen one another. Ta'awun therefore represents both
spiritual and social responsibility, encouraging individuals to assist one another while
recognizing human interdependence (Mundiri, 2023; Prayoga et al., 2025). Nevertheless,
cooperation cannot develop sustainably without emotional attachment and acceptance
of difference. Love promotes affection, empathy, emotional attachment, and the desire
to maintain relationships, whereas tolerance creates space for differences without
oppression or discrimination. The lack of ethnographic research examining how these
interconnected values operate within disability communities constitutes an important
research gap.

This study addresses that gap by examining the Bananul Amanah Dagangan
Foundation in Madiun Regency, a boarding facility accommodating 39 children with
diverse disabilities, including physical, intellectual, mental, sensory disabilities, and
Attention Deficit Hyperactivity Disorder (ADHD). The dormitory serves students of SLB
Negeri Banjarsari Wetan who live far from school and also accommodates children
referred by the East Java Social Service because of displacement or socioeconomic
disadvantage. Its distinctive social environment creates opportunities for children with
different abilities to develop interdependence through everyday practices. The novelty
of this study lies in its integration of ta'awun, love, tolerance, and local wisdom within an
ethnographic examination of disability boarding life. Rather than focusing exclusively on
learning processes or individual adjustment, this research positions children with
disabilities as active social actors who construct supportive relationships. This perspective
is important because it shifts attention from individual limitations toward collective
capabilities, social reciprocity, and culturally embedded practices that may strengthen
independence and inclusion.

Accordingly, this study investigates how the values of love and tolerance are
internalized and manifested through ta'awun practices based on local wisdom within the
daily life of children with special needs in a boarding environment. The study specifically
examines the forms of mutual assistance developed among residents, the processes
through which compassion, empathy, acceptance, and tolerance are cultivated, and the
role of local wisdom in shaping harmonious social relationships. This research argues that
ta'awun should not be understood merely as practical assistance but as a social
mechanism through which children with diverse abilities construct interdependence,
solidarity, and mutual recognition. The preliminary argument of this study is that the
integration of love, tolerance, and locally embedded values enables ta'awun to become
a sustainable practice that supports both individual independence and collective
inclusion. By providing an ethnographic understanding of these social practices, this study
contributes to discussions on inclusive education, disability empowerment, community-
based caregiving, and humanistic approaches to the social development of children with
special needs.

RESEARCH METHODS

The research on life in the disability dormitory uses a qualitative approach and is
an ethnographic study. The reason the researcher chose this method is because he wants
to translate the research results into a conceptual and methodological framework.
Research that focuses on meaning, symbols, social practices, and living values among
people with disabilities (Okoko et al., 2023; Takona, 2024). The location of the research
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was at the boarding school of the Bananul Amanah Foundation, Krajan Hamlet, Banjarsari
Wetan, Dagangan District, Madiun Regency, East Java 63172. The methods used by
researchers to obtain accurate and objective data related to the practice of ta'awun are
as follows: Interview, this activity was carried out to the party as informants, namely
dormitory companions and 3 children with disabilities. The guidelines in this interview
technique use semi-structured guidelines, considering that the data source is disability.
Observation of participants and non-participants, the reason for choosing this type of
observation is because at a certain time the researcher must see firsthand how the
practice of ta'awun is packaged with love and tolerance. Documentation, which is by
documenting the results of data obtained from the two methods above.

To process the data, the researcher took several stages. First, data reduction,
which is the process of selecting, simplifying, and focusing data that is relevant to the
research objectives. Second, the presentation of data, which aims to make the reduced
data can be compiled systematically so that it is easy to understand and analyze further.
Third, data verification, which is the process of drawing temporary conclusions which is
then retested through the verification process to ensure its accuracy.

As for ensuring the validity of the data, the researcher took several steps,
including extending the observation time and conducting re-interviews with both the
same and new informants, in order to build a closer and more open relationship. In
addition, researchers also increase diligence in observation, by observing carefully and
continuously so that the data obtained is truly accurate and in accordance with the
sequence of events that occur. The final stage is triangulation, which is done through
triangulation of sources, techniqgues, and time to strengthen the validity of research
results.

RESULTS AND DISCUSSION
Results
The Bananul Amanah Foundation is a dormitory intended for students of SLB
Negeri Banjarsari Wetan. For students whose homes are far from SLB, they are allowed
to live in dormitories, besides that people with disabilities who live there come from the
Social Service. There are also parents who deliberately send their children to study in the
dormitory, some are deliberately thrown away by their parents. The foundation led by
Mr. Sidik Wirjanto, M.Pd, was established in 2009. Starting from the compassion and
anxiety of the leadership where many students outside Madiun Regency stayed at SLB,
he finally donated land and sought assistance for the construction of a dormitory.
Currently, the Bananul Amanah Foundation dormitory is inhabited by 39 children
with disabilities and 3 companions. The following is data on people with disabilities:

Table.1. Number of disabilities by criteria

No. Category Quantity
1 Tunanetra 4

2 Tunarungu 8

3 Tunagrahita 4

4 Tunadaksa 4

5 Tunalaras 10

6 ADHD 9

Total 39

The division of tasks in the dormitory, the companion divides according to the
disability criteria. Blind people are given the task of cooking in the kitchen, deaf people
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are given the task of cleaning the bathroom, the blind are given the task of cleaning the
dining room, and ADHD is given the task of tidying up the television room.

Ta'awun Practice in the Dormitory

The lack of companions in the SLB Dormitory of the Bananul Amanah Foundation
is actually not a barrier, but rather a trigger for the birth of independence and solidarity.
The dormitory wisely established daily picketing as an integral part of the routine, not just
to keep the facilities clean and sustainable, but as a living curriculum that teaches people
with disabilities to take full responsibility for themselves before returning to society.

Despite realizing that every dormitory resident is a Special Needs Child with
various limitations, this task is still carried out. Uniquely, behind every obstacle, the
practice of Ta'awun appears so real and pure. The children not only complete their tasks,
but carry them out with an open and happy heart. Complaints of anxiety are rarely heard;
What can be seen is the spirit to help each other.

This phenomenon is clearly recorded during observation. Researchers witnessed
four Deaf students working hand in hand in cleaning the ablution room. With sign
language and wordless coordination, they work together to brush the wet floor and
carefully clean clogged drains. This moment is an authentic portrait in which hearing
limitations are overcome by bridges of mutual cooperation. They don't see disability as a
reason to give up, but rather as a challenge to prove that the common strength far
transcends all the shortcomings. This obligatory daily task is, in the end, a stage where
love, tolerance, and ta'awun are sincerely practiced by the children of Bananul Amanah.

Implementation of Love Values

The love and affection that blossomed in the people with disabilities in the
dormitory was not a coincidence, but the result of the education and sincere devotion of
the SLB teachers and their companions. A confession from one of the companions sums
up the depth of this bond:

"I'actually want to go out after two years here, but | feel sorry for the children.

They need me. What | was thinking was, what if the new companion can't adapt

to them?"

This expression is not just loyalty, but a reflection of the implementation of deep
love values. The same devotion came from a dormitory companion who was almost 60
years old. He told the story:

"I'had time to go home and follow my son, but after two months at home | thought

of them. Finally | went back to the dormitory. | already consider them like my own

grandchildren. Even if these children are angry, | hug, they have been silent and
obedient."

For people with disabilities, especially those who are sent from social services and
do not have the presence of their parents on a regular basis, the loving treatment of these
companions is a source of essential emotional fulfillment of needs. Although the
dormitory implements a strict visitation policy, which is at least once every three months,
in order to maintain the mental stability of the disabled, this regulation does not
necessarily make them feel sad or abandoned. The dormitory has been transformed into
a house. They do not lose the affection of their parents, as they receive sincere and
constant love from companions who sacrifice their time and heart, as well as the close
bond of affection among their fellow roommates. This is the essence of the Bananul
Amanah Dormitory, a place where true love becomes the daily curriculum.
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Implementation of Tolerance Values

The most obvious evidence of this tolerance is seen in parenting scenarios
conducted by fellow roommates. It was found that there was a person with a disability
who had a double disability, severe blindness and blindness. This dual condition makes
him completely unable to take care of himself. Instead of the task being entirely charged
to the companion, voluntarily and on the initiative of fellow friends with disabilities, they
take on the important role. In turn, the dormitory friends sincerely helped bathe the
double handicapped person. In fact, sensitive actions such as removing and changing
used diapers are done without disgust or objection.

This practice shows that tolerance in the dorm has reached a level of pure
empathy. They understand, accept, and fill in the shortcomings of others with real
actions. There is no judgment of different conditions, there is only unconditional
solidarity. Tolerance is also implemented in the religious aspect, where the role of
reminding each other functions as a mechanism for collective spiritual strengthening or
what can be called Spiritual Ta'awun.

When the sound of the azan began to reverberate from the dormitory prayer
room, the socialization process occurred automatically and spontaneously. Even though
there are children with sensory (hearing/speech) or intellectual (deaf) disabilities, they
remind each other to immediately stop activities and prepare. The people with disabilities
in the dormitory, regardless of their condition, simultaneously and together move
towards the prayer room. For those who may have forgotten or are distracted, peers take
the initiative to pat the shoulder, pull a hand, or give a gesture to make sure no one is left
behind. This habit reflects the high tolerance for the diversity of obedience, as well as
proving that the values of kindness are not only lived by the companion, but also
maintained communally by the dormitory residents. Thus, tolerance in Bananul Amanah
serves as a social glue that produces an independent, sensitive, and obedient community.

Discussion

The findings demonstrate that the practice of ta'awun at the Bananul Amanah
Dormitory functions as more than a form of daily mutual assistance; it constitutes a social
mechanism that enables the boarding community to maintain its continuity despite
limited human resources and the diverse conditions of its residents. Daily cleaning duties,
mutual assistance in completing personal and communal activities, and cooperation
among students with different abilities illustrate the functional interdependence
described in Social Functionalism. Consistent with Durkheim's perspective, society can be
understood as a system composed of interconnected elements that perform
complementary functions to maintain stability and equilibrium (Maisuroh & Aisyah, 2024;
O’Connor & Park, 2023). The findings support Mavyasari's (2018) argument that social
structures develop adaptive mechanisms to fulfill collective needs. In this context, the
limited number of caregivers does not merely create dysfunction but encourages
students to activate their internal capacities through ta'awun. This finding extends
previous functionalist interpretations by demonstrating that children with disabilities are
not passive recipients of care; rather, they actively contribute to maintaining social order.
Theoretically, this contributes to a more inclusive understanding of functionalism by
positioning disability-related differences as sources of interdependence rather than
social dysfunction.

The practice of cooperation among dormitory residents also reflects Durkheim's
concept of organic solidarity, particularly when students perform different but
complementary roles during collective activities. For example, deaf students cooperate
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in cleaning the ablution area by dividing tasks according to their respective capacities,
such as brushing floors and cleaning drainage areas. Although communication may occur
without conventional verbal interaction, coordination remains possible because each
participant understands the importance of their role in achieving a shared objective. This
finding is consistent with Supena et al. (2022), who emphasize that limitations in
communication do not necessarily prevent the development of cooperative
relationships, and with Fathoni (2024), who explains that organic solidarity emerges from
functional differentiation and interdependence. However, the findings provide a
distinctive contribution by showing that solidarity in a disability boarding environment is
not solely produced through occupational specialization, as commonly emphasized in
classical functionalism, but through the recognition and accommodation of different
abilities. Thus, disability diversity becomes an integrative force that strengthens
reciprocal dependence. Practically, this finding suggests that residential institutions for
children with disabilities should develop collaborative activities based on individual
capacities rather than emphasizing uniform independence, thereby creating
opportunities for every student to contribute meaningfully to communal life.

Furthermore, the findings indicate that ta'awun operates as a living curriculum
through which responsibility, cooperation, love, and tolerance are internalized in
everyday practice. Daily duties are not merely administrative obligations but become
repeated social experiences through which students learn how to participate in collective
life. This is consistent with Sudarminto (2022), who emphasizes the importance of value
internalization in preparing individuals to participate within broader social systems. The
willingness of students to perform communal duties with openness and enjoyment
indicates that social values are gradually transformed from external rules into internal
motivations. In line with Abdul (2025), the integration of individual responsibility and
collective obligations enables individuals to develop the competencies necessary to
function within society. The theoretical implication is that ta'awun can be understood as
an informal educational mechanism in which social values are transmitted through
practice, interaction, and habituation rather than formal instruction alone. Practically,
this suggests that disability education and residential caregiving should incorporate
structured daily cooperation as a pedagogical strategy. Such an approach may strengthen
independence while simultaneously preventing excessive individualism, because
students learn that independence and interdependence can coexist within an inclusive
community.

The value of love (mahabbah) further strengthens the social and emotional
foundation of ta'awun by creating caring relationships between caregivers and children
with disabilities. The findings show that caregiving practices at Bananul Amanah extend
beyond professional responsibilities, particularly when caregivers respond to children's
emotional difficulties, return to the dormitory because of concerns about adaptation, or
use affectionate physical interaction to calm emotional distress. These practices are
consistent with Attachment Theory, which emphasizes the importance of stable and
responsive attachment figures in developing emotional security and regulation (Hartono
et al., 2023; Leonard et al., 2010; Liu & Jiang, 2024). The findings also resonate with
Islamic perspectives on mahabbah, rahmah, and ihsan, which position love, compassion,
and excellence in caring for others as important moral expressions (Baharun, 2024;
Ndirangu & Mungai, 2024). Unlike approaches that treat caregiving primarily as technical
assistance, this study demonstrates that emotional attachment constitutes an essential
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resource for supporting the psychological well-being of children with disabilities. The
theoretical contribution therefore lies in integrating psychological attachment with
Islamic ethical values in understanding disability caregiving. Practically, the findings
highlight the importance of strengthening caregivers' affective competencies, empathy,
and sensitivity because emotional security can create a more adaptive environment for
children who experience separation from their families or limited parental interaction.

Finally, the findings reveal that tolerance (tasamuh) functions as the ethical
foundation that enables ta'awun and social inclusion to operate effectively within the
dormitory community. Students demonstrate tolerance not only by accepting differences
but also by actively responding to the specific needs of peers with more complex
disabilities, including assisting with bathing, changing diapers, and supporting
participation in religious activities (Cai et al., 2022; Gul, 2023). This finding supports the
Social Model of Disability, which argues that disability becomes more restrictive when
social environments create barriers, stigma, and exclusion rather than when limitations
are understood solely as individual conditions. The findings also reinforce Islamic
teachings that encourage cooperation in goodness and piety, as reflected in Surah Al-
Ma'idah verse 2 and the prophetic teaching describing believers as parts of a structure
that strengthen one another (Maksum et al., 2025; Siregar, 2025). The distinctive
contribution of this study is the integration of ta'awun, mahabbah, and tasamuh as
interconnected social mechanisms: love generates empathy, tolerance creates
acceptance, and ta'awun transforms these values into concrete collective action.
Consequently, the Bananul Amanah Dormitory represents an inclusive social
microsystem in which disability differences become a basis for solidarity rather than
exclusion. These findings contribute theoretically to disability studies, inclusive
education, and Islamic social ethics while practically offering a community-based model
for developing independence, social inclusion, and reciprocal care among children with
diverse disabilities.

CONCLUSION

This study demonstrates that the integration of ta'awun, mahabbah, and
tasamuh, grounded in local wisdom, can transform a disability boarding environment into
an inclusive community characterized by interdependence, empathy, and social
solidarity. The principal lesson is that disability should not be understood solely through
limitations but also through individuals’ capacities to support and strengthen one
another. Scientifically, this study contributes an integrated perspective linking Islamic
values, local wisdom, inclusive education, and social interaction among children with
special needs. However, the findings are limited to a single ethnographic setting and
therefore cannot be broadly generalized. Future research should compare multiple
inclusive institutions, employ mixed-methods approaches to measure the effects of these
values on independence and well-being, and further investigate the roles of caregivers,
families, and long-term emotional development in inclusive parenting practices.
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